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Editors’ Note

It was an honor and a necessity for us to publish an edition of
Mayim Achronim. MA, for those unaware, is the Torah journal
of Maimonides School. Since its first issue in 1997, it has been
an outlet for Torah that won’t be on “the test”. Sadly, it has not
had as prominent presence in school culture in the past several
years as it should. We hope that more of our fellow students
will feel the urge to contribute in coming editions. Although
not everybody washes with o> nx o after they complete
their meals, we hope that all Maimonides students will read
some of the thoughts in this publication. We would like to
thank all who have contributed to this edition, and to thank
especially Rabbi David Shapiro, Ms. Erica Schultz, and Ms.
Leah Sarna *09 for their particular assistance.

The Editors,
Elliot M. Salinger and Avinoam J. Stillman
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The Dark Side of the Moon:
An Astro-Metaphysics of nyab vy p
Avinoam J. Stillman

“Every head is so dignified, every moon is so sanctified...”
—S. Z. Zimmerman

Although it is, of its very nature, recited monthly, the vymp
mav ritual is still cloudy to many of our coreligionists. In this
article, an attempt will be made to illuminate one face of vymp
2%.

The primary source for ny5 vymp is .an PITMID 'on.

NI YTIND DY TI291 DI : PN 7R OON T/K XN 92 NN VN
10T (ND) NONDIN : DNV 929527 NI . .. NOYW NI HAPN IDIND
AN .OMT YTIN YN YD DNV )IAN 29 52PN NON NI

OTTNIN) 29NN XIVIT NI 1IN TN NN TION : MIAN
RaRiala)l

In this selection, yny v compares the blessing of the new
moon in its time to receiving the face of the ny»>v, a term
which for our purposes will be translated as the Divine
Presence. A teaching is recounted from the Academy of 1
onynws that if Israel merits to receive the face of their Father in
heaven only once a month, it is enough. »ax teaches that it is
for this reason that the blessing is recited while standing.*
Finally, it is related that 4% and &30y 9 would be carried
outside on the shoulders of other people and would bless the
Moon.

This passage emphasizes the notion of 75 vy mp as an
opportunity to “receive the face” of God. It shows how >0
and X7 7 would go to the extent of being carried to
perform mao vimp—to “meet” the Almighty; an ecstatic
mystical experience.

! See yv:
129V 7125 191 7917127 >¥2 TN NN NIIW 19 HAPNI DININ 2 PIAN INN
2apn NINY

Mayim Achronim 3



The Blessing found later on this 97, however, presents a
somewhat different view of mab vy mp:

95 19 M) DXPNY XI2 INNRN YR D) TN : DTN 27 IINRT
DXNNYY DYV .OTPAN NN NY XYW DNY 1N 191 PN ; DNAY

; WTNNNY NN 13259 .NHN IN2WIY NHK OIN ; DNP NINT MUYD
ING9Y MDD YINNNY PPRY 1Y, 202 701Y9 NINSN NILY
.DOVYTN WINN N NNX TINA.IMHEYHN THiad DV Y DINYD

This blessing is concerned primarily with an acknowledgement
of God’s renewal of creation, i.e., the constant orbits of the
heavenly spheres and, specifically, the lunar cycle. Israel is to
be renewed and redeemed, just as the moon waxes. The moon
wanes, signifying our descent into exile, but, as the x1»
teaches,® in the Messianic Age, the Moon will, as it were, be
restored to its primordial quality with the Sun, and likewise, the
Jewish people will be exalted and remain fully redeemed. The
cyclical state of the Jewish people is alluded to beautifully
through the metaphor of the Moon.

This understanding of the blessing corresponds to the
commentary of n13» 127 on the o7ana in P-1V:> M571 MM,
where the 07anA records the blessing of ma5 wipp.*

DWN 9y NN NRTIM NTY 2INY A TN 1 1572 7129 I
NPNY NN TYTY 9D, (775192 790 DIPP INKD INI) NINY T1a5
TDIYN

Although our manuscript is incomplete, the core of this 129
nn is still clear. He interprets the obligation to stand during
maY vymp as indication that it is an act of testimony. To what
exactly it is a testimony according to mn 1»1a1 s, sadly, a
question we will have to ask n>20 y9x. In the meantime,
however, it seems plausible to say that testimony is to the
creation of the natural order by God. nwn »a1 thus interprets

2 See 1w t0 3: I YW,
% See : v PN NN
* Kudos to Elliot M. Salinger for this reference.
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»aN’s requirement to stand as an outward observation of God's
existence as Creator. This view differs from the inward
encounter with the ny»>w presented by “greeting the Divine
Presence”.

In the ceremony, the blessing is followed by, among other
things, the aggadic exposition of nya5 vy mp. There is a tense
transition from analytic to arcane. The active encounter with
the Divine in the latter contrasts with the scientific blessing, the
indirect witnessing to God’s creation. This complementary
duality reflects disparate strands in our religious thought.

The blessing, being the halachic manifestation of the
ceremony, takes a more rationalistic, outward form. In this
same legalistic vein, n1n 131 reads the obligation to stand as a
legal act of testimony. The blessing posits that by observing
our reality we can come to recognize the ultimate reality: God.
This blessing loosely corresponds to the philosophical trend in
Judaism. This view, which is exemplified best by the o7am,
the namesake of our school, is a pillar of Modern Orthodoxy.
For Rav-Soloveitchik-type Jews such as us, living in the
material world is integral to our connection with God. When
we recite the n592 on mad vy p we see theology in
astronomy.

In contrast we find the x3’s discussion of wymp b as a
vehicle for a palpable, inward, experience of God. Thus, »ax
views standing as a sign of respect for our Father in Heaven,
with Whom we are coming in contact through n3ab vy mp.
Experiencing the Divine is a patently mystical aspect of our
tradition. Instead of using nyaY vy p only as an opportunity to
remind ourselves of God’s existence, 1n bid us to attempt to
feel the presence of God directly. Clearly this is easier said
than done, but that makes it no less part and parcel of a fully
realized naab vymp.

Our external consideration of God in the n>72 gives way in
the liturgy to n»>wn »o n5ap, as we recite from the most
personal of all 97ym »9v, the love song of Israel and God, 1w
D>PYN.
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YTYT DYT .,V DY NXOPN , 0NN DY DTN NI N 7N ITYT NP

,NNONN I NIYNP—NIND NN TRV NT 7N ,DOINRN 19D IN 22ND
>, 07NN 10 80

Judaism is not a scientific religion, but neither is it by any
means a supernatural one. Rational evaluation is of the essence,
as seen in the absolute primacy of nabn in Jewish life. This is
represented by the conception of ma5 vymp as a testimony to
nature and its laws originating in God. However, a testimony to
an event not experienced is inherently inadmissible! The
Lakota medicine man Lame Deer wrote,® “Jews who no longer
think they could find God in a pillar of fire, why would they go
on being Jews?” Although Lame Deer may not fully
understand the meaning of the wxn Ty, he reminds us of an
important notion. We shouldn’t forget that even though our
noon is a logical, legal code, it came to us through supra-
rational means. The cosmic light show of »»o 9n doesn’t
preclude the technicality of ©»»p noon. They are, in fact,
entwined, and it is only because of revelation that we have
ratiocination.

M1a> vy is multifaceted, and one of those facets reflects a
dichotomy that permeates many aspects of our nopwn. Judaism
IS so expansive as to include both poetry and pilpul, often by
the same author. To neglect either leaves an imbalance in our
spiritual diets. Philosophy and mysticism share more common
ground than many academics would have us believe. »vypb
ymmn and the ©>>12) 7 should not be mutually exclusive. In
Judaism, we can only reach our greatest heights as own »721y
with a synthesis of reason and emotion. Through the liturgy of
n1Y viTp, we see the interplay between astrophysics and
metaphysics.

% -N: 2 DY PYN PY
® See Lame Deer, Seeker of Visions, Richard Erdoes, pg. 219
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2NN NS
David Rubinstein

NN NOND 22T DN IWNYIA 7PNY 1IN .NDIWAY NI NANN
MOV WNY TON 22D MPIVIL DY PP DY -v:mb 12252 THAnM
2T NN VMWW DTN 9Y XD 12T : VWM %99 . AxNN NN NN
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NN DMPN IR 12D NPV THNY MDY ;123D TIT : 9910 NN

7172PN YN NN 1225V IIRY—IIYA PIT NN T8N, INNHN
170 OTN) bbb:l NN IMY XD NINY NON , 11 O0Y DYH vmmm

POY DY Yoy WRI N9 Y m—u , PSP N VT,
5551 DYYY MINI NI 1 997 ; “MY NHD N NN NY"Y :nm-l
D DTN

YNT Y D DNN |, YA XY 17PN 9PN NN INY DY)
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VYD NIANNND NI DT IPK .NANRND PI2T WY 971 7235

T2 NI, POY NYIVN NINYI—NNTIN 12T INN NIVIYD -lmm
7 mum TNRD VN TID NMNX THDN MY ND) D7Dy 9
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N NN TIAYY TUN) DTN INIANN 2 TINNY , 7NIANNND WYY
DY NIdHNa
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;0D D127
V> PID DY
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THIANMY, /N NTIAYA NMPON PITT NN 12252 PIINNY DTN :199)
IDINY D95 /N DN 122D PRI NIVIV RO IDN, D 7P DYDY IIND
Y99 197219 1225 1PN NANN I WOV N INN, /N DX NNNA 2D 7N

DYV | MNN DPPY NOHNN KDY DIND NONY M) NN OPP

(7592 N2 NrapnrY M InyT
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1IN O ), PIN .DANN TINND NN NN NIYY IXRD TINND DT
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Wearing y*%*an on 1$mn Hn
Eitan Kahn

The mxn of y5ran is an essential part of Jewish life. It is one
of the first nnxn that begins our day, and they are donned
practically every day. After we are done with mnw, they are
carefully wrapped up to keep them safe. We are reminded of
this nxn at least twice every day during the ynw as we say:
PPYY P2 NOLVY PM TP Y MNY oMN omwpy.t And, of
course, those who wear pan become accustomed to the red
marks on their arms as a result of the pressure of the leather on
the skin. Since y>»an is such an integral part of our religion, it
is always most strange when we do not put on y>>an, like
during maw and 2y oy. However, there is one time during the
year when donning y>*sn comes under much scrutiny—5>1n
Tyn. There are many opinions regarding whether or not we
put on y9»an during these days. The following will present the
most widely followed opinions found in the o»1nx regarding
this topic.

Refraining from wearing y*9*an

YINP qOY 17 states in the >7ay ynow that it is forbidden to
put on y9%an on Tymn SN, He holds that tymn SN is a
sufficient mx to make us ©0a from *pan since on Nos
there is the prohibition to eat ¥nn and on m>o there is the
s of sitting in the n>yo. Therefore, Sephardic Jews do not
wear o an on Tymn 9n. Interestingly, the “x agrees with
NP 9O 29, as does the whole Brisker tradition, including the
Rav.’ For this reason, many students at Maimonides do not don
P9%an on Tnn 9N even though most Ashkenazic Jews do.

oy oomat

2 2:89 PN

¥ See 19 97 mPm

2. N9 N RN N0

® See, for instance, 5p-MPp: X, 971 10 NIN 1919 DINYY
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Wearing y9%an

This opinion is that of the xn7,° who writes that this is the
universally accepted practice of Ashkenazic Jewry. The widely
accepted »n, however, is that those who do wear y929n
remove them before the recitation of Y5n since it has a higher
festive nature than during other parts of mnw.

Wearing y*9*an without making the sma4a

Since this npyonn is particularly intense, the "n 12 mwn,
following earlier opinions, suggests making the following
mental condition before donning tefillin: “If | am obligated to
don yYan, then | intend to fulfill my obligation; but if I am
not obligated to don y*5»samn, my doing so should not be
considered as fulfilling any obligation.” He holds that the
m>1a should, therefore, not be recited. The benefit of this nvow
is that one would avoid the serious transgressions of (1) not
donning y9%n and (2) making a nb>va5 n57A.

For the Maimonides community, Rabbi Shapiro has
advised that since all three opinions are valid, one should
follow the tradition of his father.

® 2N NN
7 n: N9
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The Proper Emotional Response to ’n nay
Elliot M. Salinger

As religious Jews, all our actions, thoughts, and feelings—from
the moment we rise in the morning until we drift into slumber
at night—are dictated by the na5n. Ideally, every act we do
should be onw bwb, meaning that the totality of our existence
is dedicated to 'n nTay. Therefore, it behooves us to
understand the correct perspective towards this awesome goal.

Let us work backwards. We shall begin with a formulation
of the Rav, then go on to the o7an~. The Rav was of the
opinion, based on many classical sources, that the emotional
response to certain mxn is a sine qua non for its fulfillment.*
A summary of the Rav’s philosophy on this issue can be found
in the following passage, taken from his Worship of the Heart:
Essays on Jewish Prayer, pp. 16-17:

“The Halakhah is distrustful of the genuineness and depth of
our inner life, because of its vagueness, transience and
volatility. Therefore, it has introduced, in the realm of the
experiential norm, concrete media through which a religious
feeling manifests itself in the form of a concrete act. For
instance, the precept of rejoicing on a festival—simchat Yom
Tov—is realized through a double activity: experiencing the
redeeming, uplifting and inspiring joy, on the one hand, and
conforming to the external cultic standard of bringing
shelamim offerings (sacrifices in which the owners partake)
and feasting, on the other. The specific physical
performances are prescribed by the Halakhah as the
external symbol of the exalted mood.

1| refer to the Rav’s famous distinction between mxnn nwyn, the
concrete actions involved in carrying out a ms»n, and msnn op, its
essential fulfillment. However, this is not the place to elaborate on the
halachic ramifications of this distinction. For an excellent treatment of
the subject, see Rabbi David Shapiro’s Rabbi Joseph B. Soloveitchik on
Pesach, Sefirat ha-Omer, and Shavu’ot, ch. 3 (pp. 53-67). It can be
found in the Beit Midrash in our school library.

Mayim Achronim 11



“The same is true of avelut, the norm commanding one to
mourn for one’s deceased relatives. A mourner who has
complied scrupulously with the ritual of avelut but remained
unresponsive to and unaffected by his encounter with
death—if the passing of his next of kin did not fill him with
gloom—nhas failed to fulfill the precept of mourning. At the
same time, a mourner who neglects the observance of the
externals is derelict in his duty, even though he lived through
the horror and dismay of coming face to face with nihility.

“The outer action required by the Halakhah in this group
of experiential precepts is dramatic in nature. One does not
just act; he acts something out. The dominant theme of the
performance is a great exciting story. The action ... tells a
tale of the human mind and heart, of something wondrous or
tragic that occurred in the deep recesses of the I. It is filled
with eagerness on the part of the doer to unburden himself of
an emotional load, pressing on his frail personality. The
action is vehement and fervent, and in its rush and
earnestness we see the consuming passion, a soul ... making
a heroic effort to express the inexpressible.

This concept means that the emotional corollary to the concrete
MmN action is an integral aspect of the religious experience. In
light of this teaching, our original question now becomes: what
should our reaction be towards general religious life? What
emotion should it generate? The oan~ has an answer to our
question.
"N A% Mavn
NTIAY 102 INXY PN NANNY MINHN NOWYL DTN NHYOY NNNDYN
: 0NV, NN )ﬂﬂ’“b NN I INNYN IMKY YNNN D) .NROD NI
\w2dYaly) bm 7,225 2102 NNNYA PPN N NN NTIY XY IWNX DNNY
0 RVIN 15N NMMIPNA PIY TAONMD MINYD TIAD POIM INYT
awnn 91 7.5 ’Jﬁb TNNN DR IR NNPOY PN DT O
19) .NANNND TN, TN 2ITHN XIN DN NMNIPNI I IPN) 1NINY

2 3n: 00 D127
39 5wn
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PRY oy Haw ym»m NNV T IMYPN DN IR Ton T

IO TYT oMY IINIY /1N 29D MNYI RON TIAOM NN
® ) 117 9399 997910)

This o7any makes abundantly clear that the appropriate
emotional response we should have to performing nnsn is that
of nnnw. However, now we must ask: What is the fundamental
nature of this nnnw? For the answer to this question we will
first look at o7ann regarding 210 oy nnnw, the happiness
which we are commanded to experience on the holidays.

5:1 2V-09 NN*AY MAYN

, UNT MDY PINYAY 172 TN XO—I)72 NN NNV DN DTRYD
-PINYN MNDWNY .NNNY MINNI NI N2 POPY N DIV INIRN
IMMLXI R . MO MON KON, NNNY NPN WRIN-MOPI NN

;991 XY NTIAY N2 WY INNYN DY ROX MO0 MHDINN DY

29 225 2102 NNV PPOR N NN NTIY RO IWR NNNY : INDNIY
TINN XY DWN NN TIayD IWON ON) .ANNWA NTIYNY NTRY XA 6.9
MDY TINN XD YR MOP TINN RO PNy

This o7ann is a little more specific than the last one
regarding his definition of the correct type of nnnw we are
commanded to experience (either on 210 oy or in general) in
that here he specifies what this nnnw is not. It is not a
gastronomic, drunken, or frivolous nnnw created by levity.
Rather, it is a nnnw which stems from our joy of worshiping
the Almighty.

Now we shall look at the mawn 1 on the o7any in N
259 which we previously saw for a clear definition of this

nNNY:
N 29I NID 99V /DN DY NIVNI TN
M021 OINIQN 132295927 .1 MNN NMOWYI OTN NOWIY DNNYN
NN OINONNAVY ININR PPPISTN NN .XID MIMIPN

4anyamy
® Ibid o P10
® 3n: o 0937
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12 IR PRY XN I2TD PO S msn Sw NNRY "—""NNnwn

WYY DNXY N2 NI PHY 1IN 1NV T8 INNHD MUY DTN
, 10 NINY TN 10N WY JIOUYI NNY XIN 1MUY 290 NOX,

—8N 79959 P, JNIV PV HPN NNK NINY TEN NNX NN
29 ;971 NNYY | 15’292 XYY NN NV RINYI) NP DX Wnvd
DAN .DMMP PPRY DYV D272 DNYN DT INY NNPYY
NNNYN NN NNINM NNND NTNDIY NMNNNN NPWYI NNNHYN
DN NNOND NNNY NDXYW 1IDIN 2772 NNOWY INT TPIPOIND
71N D) ¥29 NPV 719 DN DN 227

Along with identifying the nnnw described by the o7anA as
rmsn Yw NP as found in a few places in the 53, the
mwn explains its fundamental nature and gives practical
suggestions as to how one can attain it. He says that one should
not obey nnsn just because one has to do so, nor should one
treat them as a burden that one is desperate to cast off his or her
shoulders. Rather, one must carry out the nnsn as Divine
commands that are absolutely good and absolutely true since
this is the purpose for which one was created. By doing this,
the mwn 1 says, we will attain this state of true nnnw based
on rejoicing in performing the Divine will and not a nnnw
stemming from filling fleeting physio-biological desires.

"y0:n nonp
8.9 mvw
%30: 33 %5wn
19 The following are the other sections of x 13 to which the mwn T
refers but does not quote:
19 My
PINY TINN XY MOXY TIND XYY MIANY TINND XD NI NOOY PRY TTHYY...
927 TINN NIN,D02 DT TINND NI NNOY TINND RO YN MO 7NN XD
.MNN SY NNNY

RicrR-101 1]

PINY TINN RO MOKY TINND XDY MIANY TINN XD NNIW NPIY PRY TTIY...
927 TINN NIN,DD0 DT TINND XIY DMWY TINND XY YN MIP TINN XD
.MNN SV NNNY

N9 M9

NOY PINY TINND NIY MISY TINND XI) MASY TINN XY H99NND PTRW PN 97N
INNY TINN XON , 0002 DT TINN X2 YR MOP TINN XD XY Tinn
I NARPLY]
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This mwn 7 has to be the foundation of our experience
of Judaism. If one goes through a naw without rejoicing in
understanding the cosmic significance of the day, then one has
not properly experienced naw. This is also true if one is aware
of the importance and meaning of the day but is not careful in
the noxon Moon or simply spends all of naw feasting. In
practicing and experiencing Torah, we must follow the n35n to
the letter while constantly being cognizant of its spirit. By
doing these two things in the manner described by the 1
mwn, we will automatically be filled with an exalted sense of
nnnw. This is not an easy goal to attain, but one for which we
should all nevertheless strive.

May we all be no to serve the ooy Hw 1 with a perfect
sense of nnnw with the arrival of w2 NN WPTS Nwn,

1897 99 N
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Eating omv owb
Rabbi Avraham Preil

The Talmud informs us that whereas in the times of the n»a
wTpnn the nawn would provide atonement for us, nowadays—
when there is no w1pnn na—the table upon which we eat our
meals provides atonement. How are we to understand this? In
what manner do our tables—or our meals—provide
atonement?

A standard way of understanding this is that our tables
provide atonement through our inviting poor people to dine
with us. This is certainly parallel to some of the sacrifices,
particularly the nxvn y29p. The o»n>, often among the poor of
Israel inasmuch as they don’t have a portion in the land, eat
from the nxvn Y29 in order for the o¥oya to receive
atonement.

However, what about all those times we eat meals and
don’t have guests, let alone poor ones? Furthermore, this
explanation only provides a similarity to those sacrifices from
which others partake; what about burnt-offerings? And if the
underlying factor is np7s, why doesn’t the Talmud simply state
that in the absence of the naw giving money to the poor offers
atonement?

It would seem that the Talmud is imparting to us a much
deeper lesson. A sacrifice is only valid if it’s offered with the
proper intention. Any sacrifice brought with the intention to eat
it beyond the prescribed time limit or outside the mandated
location is invalid. Similarly, the sacrifice must be offered for
the sake of that particular sacrifice (nnwb). For example, a ya7p
o nYw which is slaughtered n%w 27 owb is not a valid
sacrifice. These are universal concepts which apply to all
sacrifices.

Furthermore, when one goes to the vpnn noa to offer a
1297 we can well imagine the overwhelming awe one must
have felt. This is especially true when we consider the
explanation of the y7any that bringing a y29p is supposed to

16 Fall 2009



engender feelings of closeness to the oYy bw 1.
Additionally, just as »ax onyax davened at the time he
substituted a ram for pny> that everything happening to the ram
should be considered as if it were happening to his son, so, too,
when bringing a sacrifice one is supposed to envision that he is
the one being sacrificed. We’re supposed to feel such strong
feelings of love for 'n that we are willing to die, if need be, for
His sake.

By extension, the Talmud’s statement is teaching us that
when we eat meals it must be done with the proper intention.
Just as the act of offering a 21 is unacceptable if devoid of
correct thoughts, our eating becomes a meaningless endeavor if
not done o v owb. If we eat in order to be healthy and to
better enable ourselves to serve 'n, we can transform an
otherwise mundane activity into a mx»n. My dear former
students surely remember the emphasis we placed on the
concept of omw owb v Pwyn 93, everything one does should
be for the sake of serving 'n. This is a tremendous—and
difficult—challenge. When we put on y>»an or search for xnn
it is patently obvious we are doing it to serve n, for we
wouldn’t be doing it otherwise. Even if ny> is lacking when
performing these nnsn there is nevertheless an implied intent.
But when it comes to things we enjoy doing, such as eating or
other pleasurable experiences, there is no such implied ny>;
you either have it or you don’t. And since we enjoy these
activities, more often than not n is, »iyx, the furthest thing
from our minds. Imagine how different these experiences
would be, as well as our subsequent activities, if we put a little
bit of thought into them and did them onv owb.

Our eating should also be accompanied with o»mw nxv» and
'n nann. The act of eating should never be one of wanton
gorging and gluttony. It should be done with a sense of purpose
and meaning. It should be done in a dignified manner, mindful
of the fact that we are in the presence of 'n. The blessings we
make before and after partaking of food help accomplish this:
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Before eating we recognize that everything belongs to 'n
and we ask His permission, as it were, to eat His food. To do
otherwise, the Talmud tells us, is akin to n>»wn, violating the
holiness of an object which is dedicated to 'n. This helps foster
a certain reverence in our encounters with the physical world.
It serves as a constant humbling reminder that the world and
everything contained therein—even those objects we think of
as our possessions—aren’t truly ours.

After eating we should be overcome with feelings of love
and gratitude to 'n for providing us numerous tasty and
nutritional foods with which to sustain ourselves. This should
impact on how we conduct ourselves when we leave the table.
If we have internalized these lessons properly then our tables
surely will provide us with the necessary n195 as we try to
navigate more successfully through life.
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A Surprising Lesson from x9% nw4s
Yoni Nouriel

AN DMAN IS tested numerous times in 8 nwA9. Included
among them was/were the test/s of sending away Sxynw» and
750 from the tent of onnax, as they were detrimental to pnx»’s
spiritual health.

The mwn in max noon teaches that “God tested onHax
with ten tests....” The o>wnan offer their respective insights as
to how the tests should be enumerated. Just as there is a
tradition that there are mnxn ¥ n in the Torah, but the oYy
differ as to what is considered a nnn or not, so too, here, do
we have a tradition that onnax was tested with ten tests, but
different opinions exist as to what is to be categorized as a test
and what is not. We shall focus on two approaches: those of
A and o7anA.

»yy writes that sending YNynw»> and 230 was one combined
test. o7an, on the other hand, is of the opinion that y»o3
number eight was sending away <»n, and number nine was
sending away Snynwo; hence they are two different nnyo). We
may wonder why >»v~ and 0”anA differ in this area; why
didn’t o7am list 730 and Sxynws as one test, and N w’s death
as the ninth—as, for example, »»¢~ and nyv 127 do? What
different lessons can we learn from them?

Let us attempt to answer these questions by introducing
additional sources and even more questions.

The o wran—commenting on x-v: X5 NPwNIa—conclude
from a close examination of the term “pnxn” that Yxynw> had
committed the three “major sins” of idolatry, adultery and
murder. Furthermore, according to 50, Snyne» also argued
with pny> over the nwyy (inheritance), saying to pny», “l am
the first born, so | should have the inheritance.” Yxynw also
went to the field to shoot arrows at pny> with the intent to
murder, and then pretended that his “bad aim” was merely an
“accident”. Snynw also pretended to serve God, when it is
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clear that he didn’t (this was long before Sxynw> performed
n2wn).

v, as presented by the language of the pyos, “saw” the
danger of allowing Snynw» to live with pn», an ancestor of the
“Chosen Nation,” so nqw told onnax to send Yxynw> and n
away. The text reads, “This matter was greatly distressing in
the eyes of onnan.” All the ow~7n describe dramatically how
terrible bnynw> was, and yet onaax is not only distressed, but
greatly distressed! How can we possibly understand this?

Fortunately, this is easily resolved. The vy says that
onynw pretended to serve God in front of onnan. Furthermore,
when he would go out into the field and intentionally aim his
bow at pnx», it was reported to onnax that the near-death by
his arrows was an accident. In fact, it can be easily inferred
from the text itself—“n v xIm”—[upon seeing the terrible
things dxynw> was doing] “n v saw”; only nw saw YNynpe»’s
dangerous activities, not on7ax.

We learn a valuable lesson from this. If yax onyax gave
the benefit of the doubt to Yxynw», the forefather of a
dangerous enemy of Y>3, so too should we give the
benefit of the doubt to everyone else!

This observation sheds light on our earlier question: why
the difference between »»v~ and o7a1n7? We can learn from
both o>wn91n how deep one’s way mron (devotion to a
particular goal) must reach.

» w1 relates the overall blow of sending away loved ones.
on1ax had no idea of the evil ways of Snyne», and therefore
loved Yxynw» dearly (after all, he was his son). If God’s will is
for us to lose a loved one, even a son and wife, we must obey.
onynw and 0 are classified as one test because they were
both cherished by onnax, yet he had to send them both away.
We see not only the extent to which one should obey the word
of God, but also the benefit of doing so. As a result of onrax
following God’s orders, he became the father of the Jews, the
“Chosen Nation” for whom the entire universe was created.
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o7y introduces a new dimension. He lists Yxynw> and
~»n as two different tests. Obviously, 23n was loved by onnax,
or else sending her away would not have been a test. But what
did 20 do wrong? The v~ says that 20 stopped her
idolatrous practices when living with onnax! For what reason,
then, was 7 driven away? A possible answer may be that
7> herself had in fact not done anything to deserve being sent
away from home, but she had to leave because of Yxynwo.
onynw wasn’t mature at that time, as noted by the 0w~ and
later o>wA91; S0 7 had to be a mother and watch over
onynwr. We see a direct connection between Ynynw» and his
mother, as Yxynw is called (in v: x5) “the son of "n....” It
would have been easy for 7n to live with onnax in a cool tent
eating delicacies all day, but instead she had to care for her
only son in the heat of the day in the middle of the desert with
no food.

We now come to the realization of the wa) myy>on of
parents, mothers in particular; they forfeit so many luxuries
solely for the benefit of their children! It would be much easier
for both the husband and wife to not have children, to not
spend money on them, to not feed extra mouths. But they
surrender all of this, running into a “desert” so that we can
wake up in the morning and be happy that we are alive.
Nothing that we do would be possible without the everlasting
devotion of our parents and the daily sacrifices they make for
us, including davening to God tearfully on our behalf as <0
did for Yxynwo.

One of the lessons, then, that emerges from x7 nwAa is the
religious imperative to be 210 991 to our parents.
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Submit to Mayim Achronim!

Whoever you are, we want your submissions!

You may want to write about obscure Hebrew grammar,

You may tell great stories,

You may want to write about that cool wAmn in this week’s nens,
You may love to read about Jewish history,

You may enjoy intense halachic arguments,

You may like Hasidic tales,

You may draw/paint/photograph with a Jewish twist,

You may compose poetry in any language you know,

You may be a philosopher with a large vocabulary,

You may be someone with something to say
about being a Jew!

IMPRESS YOUR FRIENDS AND ASTOUND YOUR CLASSMATES!

Submit to Mayim Achronim now!!!

Send all comments, submissions, questions, or corrections to:
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elliot.salinger@yahoo.com
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